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Anumodana - Appreciation

About five years ago, the Buddhist congregation at Wat Nyanavesakavan,
both monastics and lay supporters, deemed that it was a fitting time to
put concerted effort into translating Dhamma books into English and to
publish them in a determined, systematic fashion. At that time, Mr. Robin
Moore was entrusted with the responsibility of doing the translation work,
with Khun Peeranuch Kiatsommart faithfully and generously providing
all financial assistance.

Before long, in 2016, two Dhamma books translated into English were
completed, namely: The Unheralded Value of the Vinaya and True Education
Begins with Wise Consumption. In the next two years, these were followed by
six more books: Honouring the Claim: ‘We Love the King’, Education Made Easy,
May the Days and Nights Not Pass in Vain, Perfect Happiness, Growing in Merit,
and Prelude to Buddhadhamma: Noble Life - Healthy Society - Delightful Nature.

This year, 2019, several new books have been completed and are
being prepared for publication, including this book A Review of Desire
Since the Time of Genghis Khan.

The study, teaching, and propagation of the Dhamma, along with its
accompanying practice and realization, whereby the Dhamma becomes
embodied in individuals and society, lies at the heart of Buddhism.
Translating and publishing the Dhamma are key meritorious deeds enabling
this process to reach success and fulfilment.

I wish to express my appreciation to Mr. Robin Moore for performing
this important work with diligence and determination.



This wholesome work has been accomplished as a ‘gift of the Dhamma’
(dhamma-dana) by way of the patronage and supervision of Khun Peeranuch
Kiatsommart. She has acted with devotion to the Triple Gem, enthusiasm
for promoting the study and dissemination of Dhamma, and great goodwill
and kindness towards practitioners of Dhammavinaya; indeed, towards all
people. May I express my gratitude to Khun Peeranuch Kiatsommart for
her dedication and assistance, which has enabled this gift of the Dhamma
to come to fruition. These efforts and achievements promote wisdom and
truth, leading to long-lasting value and benefit.

Somdet Phra Buddhaghosacariya (P. A. Payutto)
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A Review of Desire
Since the Time of Genghis Khan'

Let us pick up the thread from the previous talk, on the two kinds of desire,
namely, wholesome desire (chanda) and craving (tanha). Having done so,
we shall also return to the themes of impermanence and conditionality.

I have stated before that the subject of wholesome desire is of utmost
importance in the present day, because this vital principle has been largely
forgotten by the Thai people, to the extent that it has almost disappeared
from their collective awareness.

Before going into this principle in more detail, we should distinguish
between wholesome desire and its opposing principle of craving:

Chanda: wholesome desire; the wish for something or someone to exist
in a state of wellbeing and fulfilment; the wish to gain knowledge
and to act in order to bring about such wellbeing and fulfilment.
In short, chanda is a sincere desire to act; it is a form of love.

Tanha: craving; the desire to obtain and possess something in order
toboost the ego and cater to a sense of self; the desire to consume,
to boast, to swagger, to show off; the desire for self-gratification
and self-aggrandizement.?

! Dhamma miscellany on the subject of desire, Part 6. A Dhamma talk given by Somdet Phra
Buddhaghosacariya after the evening Patimokkha ceremony on 7 November 2018.

Technically speaking, in Pali, the desire for self-aggrandizement—the desire for prominence,
distinction, ostentation, grandeur, etc.—is called mana. To prevent confusion and reduce
complexity for beginning students of Buddhism, we can incorporate mana here into the
term tanhd. This is consistent with the teaching that craving for existence (bhava-tanha) is
the source of wrong views (ditthi) and conceit (mdna); see: ThagA. II1. 32.
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Two Kinds of Desire

Wholesome desire (chanda): the desire for things to exist
in a state of wellbeing and fulfilment; the desire to gain
knowledge and to act in order to bring about such wellbeing
and fulfilment.

Craving (tanhd): the desire to consume; the desire for self-
gratification; the desire for self-aggrandizement.
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A Review of Desire Since the Time of Genghis Khan 3

If people are endowed with wholesome desire, wherever they dwell,
they will wish for this place to be clean and well-ordered. If the place is
dirty or in a mess, they will tidy it up. For instance, they will sweep and
mop a dusty room.

In contrast, people impeded by craving have no wish to toil and be
fatigued; they are prone to laziness. They would much rather wait for the
next delicious experience to savour. They can then loaf around and binge
on various sense pleasures.’

If one wants someone who is a lackey to craving to sweep one’s house,
one will need to entice him with some form of reward, by saying: ‘Once
you have finished I will give you some cake or another form of payment.’
Only then will he show an eagerness to sweep.

Yet one needs to constantly supervise such people, because they are
working to get the reward. They have no genuine enthusiasm for sweeping
and they do not really care whether the house is clean or not. One needs
to keep a constant eye on them. This differs from those people endowed
with chanda; they desire and delight in cleanliness. Regardless of any
supervision, they will sweep wholeheartedly.

As mentioned above, people endowed with chanda want everything
they encounter to be healthy, fulfilled, and complete.

For instance, when eating, such people take the body into consideration,
thinking: ‘I shall eat to keep the body strong and free from illness. With
physical wellbeing, I will be able to study and work effectively.” They
therefore choose food that is most healthy and beneficial, rather than food
with little nutritional value. Moreover, they eat in moderation, consuming
only what the body needs.*

3They indulge in utu-sukha: the pleasure based on comfortable environmental surroundings.

4 Technically speaking, this is called ‘moderation in eating’ (bhojane-mattasifiuta).
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A Review of Desire Since the Time of Genghis Khan 4

People who eat with craving, on the other hand, take delicious taste as
the main criterion. Alternatively, they may select foods that flaunt their
wealth. They often do not care whether the food is beneficial or harmful,
showing little concern for the body’s needs. Sometimes they feel so
bloated from eating that they have trouble getting up from the table. As a
consequence their health deteriorates.

Those people eating with chanda consider the direct sequence of
causes and conditions, thinking: ‘By eating this type and amount of food,
my body shall be healthy and strong, and I will be most likely to succeed
in my endeavours.” We can see here how wholesome desire (chanda) is
accompanied by wisdom (pafifia).

Those people eating with craving do not consider the longterm effects.
Their focus is limited to filling their bellies and catering to their palates.
Craving (tanha) is thus accompanied by ignorance (avijja).

The Buddha’s Unremitting Wholesome Desire

Chanda is one of the eighteen ‘superior qualities of the Buddha’ (buddha-
dhamma).® This grouping of eighteen qualities is relatively unknown by
students of Buddhism.

There are three definitions of the term buddha-dhamma, namely:

5 Attharasa buddhadhamma. See: Appendix 2.
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A Review of Desire Since the Time of Genghis Khan 5

1. The teachings of the Buddha.®

2. The virtues leading to Buddhahood, that is, the ten perfections
(parami).

3. The eighteen superior qualities of the Buddha.

Chanda is one of the qualities incorporated in the third definition. It
is one of the Buddha’s innate virtuous qualities. His wholesome desire is
unfailing and boundless.”

The Buddha wished for all people to be happy and free from suffering.
He wished for them to be virtuous, pure-hearted, and wise. In short,
he wanted them to reach spiritual perfection. His wholesome desire was
replete, constant, and unflagging. His heart was endowed with compassion;
he wished for all beings to be delivered from suffering. This compassion
manifested as benevolent action, whereby he travelled far and wide
endeavouring to fulfil his aspiration.

Each morning at the break of dawn, before going out on almsround, the
Buddha would inspect who was primed for awakening.® He would examine
who was open to teachings or who was beset by problems and needed
assistance. He would then set out with his bowl on almsround, helping
to solve people’s problems and establish them on the path to liberation.

® Trans.: often capitalized: Buddha-Dhamma or Buddhadhamma.
7 Natthi chandassa hani. [Trans.: ‘(The Buddha) is endowed with unremitting wholesome desire.’]

8 Trans.: this was accomplished through psychic power.
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A Review of Desire Since the Time of Genghis Khan 6

On one occasion, he was aware that Matthakundali, the adolescent
son of a wealthy merchant, was gravely ill and would pass away on that very
day. He also realized that this boy was of the disposition to be receptive
to help and that it would be opportune for him to receive a Dhamma
teaching before he died. The Buddha’s wholesome desire thus prompted
him to go and visit the boy.

Matthakundali’s father, although very wealthy, was extremely stingy.
When his son fell gravely ill, although he loved him, he could not bear
to part with his money. Fearing an expensive bill, he refused to seek out
a skilled doctor. Instead, he called in several inferior doctors, but their
treatment was in vain. At the last minute, he invited a skilled doctor, but
by then it was too late and the child was condemned to die. The father was
heartbroken, but was unable to offer any further aid. It was a tragic event.

The Buddha perceived that he should meet with Matthakundali on that
day so that he could die with a bright and pure state of mind. Seeing the
Buddha, the boy experienced an arising of joy and devout faith. He died
uplifted and content. The Buddha also used this opportunity to teach the
father, rectifying his stinginess. Thereafter, the father turned over a new
leaf, becoming generous, performing meritorious deeds, and assisting
people in distress.

On another occasion, the Buddha saw that a farmer, who lived a
considerable distance away, was endowed with virtue and wisdom.
Barefoot, the Buddha set forth alone, walking from one city to another, in
order to teach this single individual.’

° Trans.: at the time of the Buddha, it was customary for the monks to walk barefoot.
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These examples illustrate the Buddha’s unremitting wholesome desire.
He travelled around performing virtuous deeds, sharing teachings with
others and giving them the tools to solve problems and to prosper in their
lives. We should familiarize ourselves with this attribute of the Buddha
and emulate him in this regard.

The Blurred Western Concept of Ambition
True Progress is Possible by Distinguishing
Chanda from Tanha

We should make every effort to distinguish between wholesome desire
(chanda) and craving (tanhd). A failure to make this distinction has caused
all sorts of problems for Thai people, with adverse effects for both
Buddhism and the country as a whole.

This confusion is not limited to Thai people however. In the West too,
people generally have trouble distinguishing between these two kinds of
desire. Westerners usually bundle all kinds of desire into one. The Western
inability to distinguish these two forms of desire is equally harming but of
a contrary nature to the Thai one. In what way, exactly?

In English, one key word pertaining to desire is ‘ambition’. There are
those people, both in the West and in Thailand, who claim that ambition
is what is needed in order to achieve people’s highest goals. Yet, when
we examine this claim, we see that there is no guarantee. It may be, for
example, that a child shows great ambition, but is rejected and scorned by
her peers. This then becomes a real obstacle to her progress.
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Let us analyze this ambiguous concept ‘ambition’ within a historical
backdrop, linking it to the two terms of chanda and tanha.

As areference point, we can go back more than eight hundred years to
the time of Genghis Khan, who, in circa 1200 CE, gathered Mongol forces
from Northeast Asia, and, travelling through Himalayan mountain passes,
crossed into Afghanistan, along the border of India. When he had reached
a strategic area he had to make a decision. Had he turned left he would
have entered India. Instead, he turned right and entered the Middle East.
The Indian subcontinent was thus spared.

Invading the Middle East, his army destroyed everything in its path,
taking forceful possession of various lands including the southern
Russian principalities. The Mongols, however, lacked the necessary cultural
skills to build trust with, and consolidate their power over, the occupied
peoples. Before long, despite being the victors, the Mongols themselves
were assimilated by the local cultures and effectively disappeared. The
occupied lands basically returned to their former states.

Approximately two centuries later, the military leader Timur emerged, ™
who saw himself as Genghis Khan's heir. He was a cunning and ferocious
warrior, known as Timur the Conqueror. He assembled an army, and having
gained supremacy, he established his capital at Samarkand (in present-day
Uzbekistan). Timur sent his Mongol army in various directions, conquering
Persia (present-day Iran) and capturing Moscow in Russia.

10 Trans.: also known as Tamerlane.
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While Timur was occupying Moscow, civil uprising and rebellion broke
out throughout Persia. Timur quelled this rebellion mercilessly, completely
destroying major cities and executing much of the population in a blood
bath. He used the skulls of the dead to build multiple fortresses.

Timur then turned his ambitions to conquer the Indian subcontinent,
which had been spared by Genghis Khan. In 1398'! he assembled his troops
to invade India. He completely demolished the city of Delhi and massacred
nearly 100,000 people, almost the entire population. Satisfied, he took his
army back to Samarkand, leaving India behind him in ruin. It took more
than a century for the region to recover.

Timur was thus able to fulfil his ambition of conquering India. But this
was not enough for him. He became possessed with a desire to conquer
China and spent time forming a strategy for succeeding at this venture.
But, in 1405, as he assembled his forces to begin the invasion, he fell ill
and died before it could be brought to completion. This final ambition thus
remained unfulfilled.

These stories illustrate one kind of ambition common in the world.
Another example of this form of ambition is the case of Napoleon, who, by
all accounts, was utterly intent on power and glory, wishing to establish a
mighty and dominant French empire throughout Europe.

1 Towards the end of the Sukhothai era and the beginning of the Ayutthaya era. [Trans.:
Sukhothai Kingdom: 1238-1438; Ayutthaya Kingdom: 1350-1767. These are two of the most
important dynasties of Thai history.]
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Abraham Flexner’s Ambition

As mentioned earlier, the English word ‘ambition’ is ambiguous; it does not
by itself distinguish between different kinds of desire. Now let us examine
another kind of ambition.

Mr. Abraham Flexner'? was an educator from the United States who
played a key role in ushering in reforms to scientific and medical studies
in American colleges and universities. Besides acting as the impetus for
American universities to improve their curriculums pertaining to these
fields of study, while serving on the Rockefeller Foundation’s General
Education Board from 1913-28 he was able to raise more than half a million
dollars for the reform and development of American medical education.
That amount of money in today’s terms would be worth far more.

Flexner had the ambition to establish a model centre for higher
education. He achieved this goal in 1930 with the founding of the Institute
for Advanced Study in Princeton, New Jersey, where he acted as its first
director. He brought together many of the world’s greatest scientists to
teach here, and in 1933, fleeing persecution by Hitler and the Nazis, Albert
Einstein was accepted into the faculty, an event of great significance.

12 Trans.: 1866-1959.
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The founding of this institute was the fruit of ambition, which here can
be simply translated as a kind-hearted desire to act.

There are similar examples in Thailand. The founding of Siriraj Hospital
and Medical School was due to the ambition of King Chulalongkorn,"* who
wished for the Thai people to live happily and at ease. In times of illness,
there would be a hospital where they could go and receive treatment. There
would be a medical school and university to increase the number of skilled
physicians and nurses, who in turn could offer effective and widespread
care to the populace. From that time to the present day, Thai medical treat-
ment has developed substantially, providing a refuge for people throughout
the country and garnering international honour and recognition."

Let us compare these two kinds of ambition: that of Timur, who aspired
to conquer India, and that of Abraham Flexner, who aspired to establish
a model centre for higher education. Although both of these endeavours
can be described as fruits of ambition, it should be quite clear that they
are markedly different, in that:

« Timur was driven by craving (tanha)
* Flexner was impelled by wholesome desire (chanda)

This demonstrates the problem with the word ‘ambition’; as mentioned
earlier, it makes no distinction between these two kinds of desire.”” In
the Pali language, however, and, by appropriation, in the Thai language,
there are two clearly distinct words to distinguish between wholesome
and unwholesome desire. Yet many Thai people have lost touch with the
meanings of these terms, or even the terms themselves. Let us examine
the consequences of this neglect.

B King Rama V.

1 Trans.: Siriraj Hospital was founded by King Chulalongkorn in 1888, two years after a
worldwide cholera outbreak. It is named after the king’s 18-month-old son, Prince Siriraj
Kakudhabhand, who had died from dysentery a year before the opening of the hospital. The
medical school was established two years later in 1890.

15 Trans.: from the time of Greek philosophy to the present, there appears to be no straight-
forward parallel linguistic distinction in the West. All ofthe common English words, e.g.
‘desire’, ‘ambition’, ‘aspiration’, ‘wish’, ‘longing’, ‘want’, etc. are ambiguous. (The exception
are words with a normally negative connotation, e.g. ‘craving’, ‘hankering’, ‘lust’, etc.)
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Two Kinds of Ambition

The ambition of Timur the Conqueror: descendant of
Genghis Khan, who desired to conquer India, killing hundreds
of thousands of people and leaving Delhi in ruins. This is an
example of tanha.®

The ambition of Abraham Flexner: American educator,
who wished to establish a model centre for higher education.
He achieved this goal with the founding of the Institute for
Advanced Study in Princeton, New Jersey, bringing together
many of the world’s most gifted minds, including Albert
Einstein, to teach. This is an example of chanda.

16 As mentioned in an earlier footnote, in Pali, the desire for distinction, glory, supremacy,
etc. is called mana. The story of Timur the Conqueror clearly indicates that his desire for
power and glory was driven by strong conceit.
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Applying Cunning and Guile Is Not Enough
Embellish Your Actions with Wisdom and Wholesome Desire

To reiterate, in English, the common words denoting ‘desire’ are not
clearly defined. They can be used across the board, without distinguishing
whether the desire is wholesome and constructive, or the opposite. They
encompass the full range of meaning. And for some people, all forms of
desire and ambition are acceptable and justified.

Now let us look at the Thai language. Most Thai people have forgotten
the word chanda; they are familiar only with the word tanha.'” The result
is that every form of desire is now classified as a form of tanha (‘craving’).
The laity hear monks give teachings urging them to abandon tanhd. What
they then conclude is that ‘desire’ itself is wrong or unskilful; for desire,
they think, is equivalent to craving. People are anxious about desiring any-
thing, out of fear of falling into the trap of craving.'® So for Thai people too,
there is now an inability to distinguish between different kinds of desire.
Unknowingly, they reject both chanda and tanha. This is the opposite to
embracing all forms of desire.

Yet if we have no desire, how can we live? How can we generate, develop,
or improve anything? This is a regrettable situation. Without clarity on
this matter, people sit around confused and disorientated.

Thai people, however, are good at finding loopholes. At some point in
time, some clever and resourceful people, wittingly or not, began to use
what we can call a method of ‘Sri Thanonchai’.’® That is, they came up
with a cunning distinction, creating a dualism of the ‘worldly way’ and
the ‘Dhamma way’.

The upshot of this alleged distinction is that desire indeed becomes
equivalent to craving (tanha), which should be abandoned. But this dilemma
only applies for those following the ‘way of Dhamma’, namely monastics
and faithful laity who visit monasteries. Ordinary people, so it is claimed,
live in the world amongst mundane circumstances; they are not held
accountable to this principle of abandonment and renunciation, and they
can do as they please unburdened by such strictures.
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Making this distinction, Thai laypeople say to themselves: ‘We live in the
world. We have not committed ourselves to the way of Dhamma, whereby
one must abandon craving. We needn’t lose sleep over this. We cannot live
without desire. Some form of craving is inevitable and necessary.” They
then often give sway to unbridled craving. And in the monasteries, many
monks too are vague and confused, unable to distinguish the attributes of
wholesome desire (chanda), appearing aloof and disinterested.

Over time, in Thailand, the concept of chanda has disappeared or grown
dim. In large part, Thai people have resigned themselves to the idea that
craving is inevitable. Wholesome desire may surface spontaneously, but
it remains obscure, ill-defined, and ineffective. Alternatively, they remain
confused about these different forms of desire. In the West, the more
common trend is to conflate these two kinds of desire and see them as one.
This has its own negative consequences.

More than half a century ago, the world entered the Information Age.
In the West, great strides have been made in IT development, resulting
in mobile phones and smartphones. Whereas these gadgets are mainly
produced abroad, Thais have become leading consumers. And in Thailand
today, it would be fair to say that smart phones have created a crisis.

Many of the people who invented and developed smartphones were
endowed with enthusiasm and wholesome desire. They took into account
the wellbeing of human beings, aiming to provide greater convenience
for the wider population, say by improving ease of communication and
increasing the speed of transmitting data. This technology is capable of
resolving problems and accomplishing tasks for the benefit of individuals
and society. It can enhance education and promote creativity. Yet it can
also be used to pander to craving, leading to sensual excess, deception,
abuse, and the committing of crimes.

7 Jume & aaun, respectively.

18 Trans.: this same misunderstanding is now also widespread among Western Buddhists,
or among those who comment and write on Buddhism, i.e. the word ‘desire’ has taken on a
wholly negative connotation.

19 Trans.: ‘Sri Thanonchai’ (#35ueyz) is an ancient Thai folktale, based on the exlploits ofa
young man (‘the clever trickster’) of the same name. Although he was highly intelligent and
of ready wit, Sri Thanonchai was also prone to trickery and deception.
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In the West, people who use smartphones can roughly be divided into
those who use them to study and learn and those who use them solely
for enjoyment. The former respond to their wholesome desires whereas
the latter indulge their cravings. That said, although Western society is
becoming increasingly caught up in consumerism and bound to craving,
the tradition of wholesome aspiration and desire is still strong.

The first smartphones were produced in the West. Before long, Korea
and China built upon this technology and became serious commercial
competitors.”’ Thailand now imports vast numbers of these devices. Some
Thais acquire them primarily for pleasure while others do so primarily
for constructive purposes and for learning. There are many complaints
that Thai people, including children, use these devices almost exclusively
for fun. They indulge in them so much that it has become a new form of
addiction. In spirit, one can say that such people transgress the fifth
precept, resulting in heedlessness.?! Their minds are distracted and un-
focused. Mindfulness is sporadic; concentration is wavering and fruitless.

If we continue to feed this indulgence, Thai society will stagnate and
decline. It is now an urgent need for Thais, in particular children, to learn
how to channel wholesome desire.

Smartphones need to be used for learning, not only for fun. If Thai
people change their habits and increasingly use these devices for learning
and innovation, Thailand’s growth and development will catch up to that
of these other countries. Yet if we use them purely for satisfying craving,
we will become undone. We will leave ourselves open to being preyed upon
by these foreign nations.

Smartphones are simply one example of technological advancement.
If Thai people establish an astute understanding, by clearly distinguishing
between craving and wholesome desire, they will even be able to overtake
Western countries in true progress and development. This is because, in
general, Western civilization has not made a clear distinction between
wholesome and unwholesome desire or ambition. The terms that are used
are frequently blurred and ambiguous.*
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IT for Consumption
Vs.
IT for Learning & Creativity

*i* In this day and age, mobile phones and smartphones are
ubiquitous.

*i* Many people use their phones primarily for amusement and
entertainment. Having had their fun, they go off to sleep.
For days on end, they amuse themselves in this way. They do
not accomplish or realize anything. One can say this is a
modern version of spinning around on the wheel of rebirth.

*i+ If one uses these gadgets for educational and constructive
purposes, on the other hand, every day will be an opportunity
for growth and development.

20 Trans.: Japan was also one of the first to follow suit.

2 Trans.: the fifth precept: ‘To refrain from intoxicants causing heedlessness.’ Although the
original proscription refers to alcoholic beverages, it is generally agreed that any substance,
e.g. various kinds of drugs, producing similar negative effects falls under this category.

22Trans.: this passage points to the power of language over behaviour.
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Although a clear distinction between these two kinds of desire is part of
Thai tradition, contemporary Thai people lack this understanding and fail
to analyze it. As a consequence, their efforts are often inept, blundering,
and futile. We must therefore gain a clear understanding of our inheritance.

Safeguarding a Code of Ethics

We can connect the subject of smartphones to the common criticism that
Thai people are generally undisciplined. This situation has become even
more dire in the IT Age.

There is an overall lack of self-restraint and self-reliance in Thai
people’s lives, even when they know that this is unbecoming. Such
behaviour is now extreme. Many cannot control themselves, hankering
for this and that. They have grown addicted to smartphones. Days pass by
looking for ways to indulge craving, and instead of increasing knowledge,
they regress. There is an old Thai expression: ‘Wasting time over mouldy
pig shit and dried dog shit.” That’s what people are doing. If they are not
blindly absorbed by various amusements, they wander about aimlessly.
They abandon self-discipline and are unable to manage their time well.
Moreover, when their minds are unrestrained, they become feeble.

From a social standpoint, when people are hunched over and glued to
their screens, everyone else becomes more or less invisible. This is true
even amongst intimate companions, including family. People hardly look
at one another, let alone look after each other. Although surrounded
by bustling crowds, everyone remains isolated and alone. People then
become inconsiderate, disorderly, and uncaring. While getting onto
public transport, for instance, they jostle and elbow one another, with
little respect for the interests of others.
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This lack of discipline and restraint, whereby people’s whims are
subject to craving, has negative consequences. It results in mental weakness
and social frailty. And the more people neglect wholesome principles and
remain dissolute, the more both individuals and society fall into decline.
If people are swayed by craving, they give little weight to reason. They
only want to enjoy sense gratification and then fall into a slumber. Their
minds are unsteady and weak.

Conversely, if people are prompted by wholesome desire, they incline
towards moral discipline and their minds are steadfast and strong. As
mentioned earlier, those endowed with wholesome desire find satisfaction
by witnessing all things in a state of fulfilment and purity. They wish
to act in order to bring about completion and excellence. They desire
balance and integrity. For example, they want individuals, communities,
and wider societies to be grounded in righteousness, and to exist as a
healthy, prosperous, and peaceful integrated whole, in the most optimum
way possible. This is the essence of the term vinaya (‘moral discipline’,
‘code of ethics’), namely creating order and discipline: an integrated and
harmonious framework of behaviour.

Such wholesome desire leads to fortitude and stability. With this desire
as vanguard and forerunner, we are able to put forth wholehearted effort.”
It is the catalyst for succeeding in our endeavours. Moreover, we derive
happiness from performing them.

Craving seeks only acquisition and convenience. Self-discipline and
ethical codes help to resist the pull of craving. Yet if craving is strong,
such measures of constraint are difficult, as the mind will remain unruly
and intractable.

Those people with wholesome desire are keen on self-discipline. They
are undaunted by adversity and hardship. They turn difficult situations
into an opportunity for success and happiness.

2 In the Buddha’s words: Chandam janeti vayamati viriyam drabhati. [Trans.: ‘He generates
wholesome desire, exerts himself, and arouses energy.’; e.g.: S. V. 268.]
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Going Beyond Impermanence
Realizing the Law of Causality

Now let us turn to the second theme of today’s talk, namely, on
impermanence and conditionality.

The teaching on impermanence is fundamental to Buddhism. For
something to be impermanent (anicca)—for it to arise and then pass
away—implies that it is marked by instability and inconstancy. Change
is a consequence of instability. Moreover, impermanence is connected
to the law of conditionality, that is, change occurs according to natural
causes and conditions.**

Those wise people who understand these laws of nature examine and
attend to causes and conditions. While undertaking an endeavour, they
consider which causes and conditions are required to generate success.
They then select and engage with them in order to accomplish this end.
Similarly, when they recognize those causes and conditions leading to
decline, they remedy, abandon, or eliminate them. This is an example of
a life guided by wisdom.

This crucial point needs to be highlighted. It is unfortunate if people are
aware of impermanence but feel helpless as a result, thinking: ‘All is fleet-
ing. That which has arisen is doomed to cease and disappear.  may as well
remain idle.” Such thoughts result from a failure to understand the truth
that impermanence—the stream of change and transformation—conforms
to the law of conditionality: change accords with causes and conditions.

For this reason, we must not stop at impermanence. We must also
arrive at the law of conditionality. The dynamics of relevant causes and
conditions will then inform and guide us on how to act.

24 Trans.: the Pali words paccaya (supportive condition; conditioning factor; condition) and
hetu (cause) are roughly synonymous. In this context, the terms ‘law of conditionality’ and
‘law of causality’ thus refer to the same principle of truth.
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If one’s practice reaches this stage, the Buddha confirmed: ‘Only
growth is to be expected, not decline.” In the Tipitaka there are over
eighty instances of the Buddha pointing out this principle.

When Thai people hear the term anicca (‘impermanent’, ‘inconstant’),*
they tend to associate it merely with transience: the passing away,
dissolution, and disappearance of things. Interpreting the term in this
way is tantamount to saying that one must let things go and not interfere.
There is nothing, it is claimed, that can be done. One capitulates to the
process. This is why it is important to return to the Buddha’s words above,
as they can correct misunderstanding and alter one’s way of thinking.

To some people, the Buddha’s words saying that practising in a skilful
way leads only to growth and not decline may appear to contradict his
teachings on impermanence. They think: ‘Huh, the Buddha said that all
conditioned things are impermanent. Therefore, they must invariably lead
to destruction and disappearance.’

Indeed, there is no contradiction. The Buddha made it clear that all
things are impermanent: they arise and pass away; they are unenduring,
They change and transform in line with causal factors. One way to define
Dhamma practice is the engagement with constructive and beneficial
causes and conditions. Acting in this way brings about change that is a
factor for growth,” that is, a prosperity that does not decline. Therefore,
we should not abandon the practice of engaging with wholesome things:
with constructive and virtuous causes and conditions.

Many Thai people are unskilled at applying the concept of imper-
manence. They often fritter away their time and end up going downbhill.

Regardless of whether decline follows growth, growth follows decline,
decline leads to further decline, or growth leads to greater growth, all
of these are examples of change. They all depend on the function and
influence of relevant causes and conditions.

25 Vuddhiyeva patikarnkha no parihani. [Trans. e.g.: A. V. 16-17.]
26 Trans.: in Thai it is more common to use the grammatical form aniccam.
2 vuddhi.
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As things change according to causes and conditions, a dynamic
referred to as the ‘mode of conditionality’ (paccayakara),”® it is imperative
for people to engage with change wisely. When we realize that particular
actions are conducive to satisfactory effects, wholesome desire (chanda)
arises. We are then keen to perform such actions. So engaging in Dhamma
practice with an understanding of the mode of conditionality, and
benefiting from it by practical application, is of great importance.

One way to define the Buddha’s enlightenment is to say that he
gained a comprehensive understanding of dependent origination (paticca-
samuppada), the mode of conditionality (paccayakara), and the cessation of
conditions (paccayakkhaya). After his enlightenment, while enjoying the
bliss of liberation, the Buddha said: ‘With ignorance as condition, there
are volitional formations (avijjdpaccayd sankhara), [and so on].” Besides
knowing the origin of conditions, he also realized their cessation. It was
by awakening to these two modes or processes that he became a ‘Buddha’.
Yet it seems as if nowadays people neglect the teachings on dependent
origination, the mode of conditionality, and the law of causality, which
comprise the heartwood of Buddhism.

There are many intricate and complex aspects to the term paccaya
(‘conditioning factor’). When the Buddha uttered the teaching: ‘With
ignorance as condition, there are volitional formations. With volitional
formations as condition, there is consciousness [... there is] aging-and-
death. Sorrow, lamentation, pain, grief and despair thus come into
existence,”” he was referring to the process of origination. He followed
this with the statement: ‘With the remainderless abandonment and
cessation of ignorance comes the cessation of volitional formations. With
the cessation of volitional formations [and so on], aging-and-death [and
so on] cease,”*® which refers to the process of cessation.

Those people who are familiar with the teaching on Dependent
Origination (or Mode of Conditionality) know that it contains twelve factors.
Yet if we look in the Patthana,’! we see that it mentions twenty-four modes
of conditionality (paccaya). It is important to be able to distinguish between
these two groups of factors.
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The teaching on Dependent Origination, which mentions twelve factors,
can be seen as a broad or preliminary presentation. It gives a rudimentary
description of the various conditional factors involved. But it does not yet
say what type of factor each of these twelve is.

The Patthana gives a more elaborate description, defining the specific
type of each factor. For example, in reference to the statement: ‘With
volitional formations as condition, there is consciousness,** the Patthana
explains that volitional formations are a ‘root condition’,** a ‘dependence
condition’,* or a ‘presence condition’.*> Upon further inspection, one
sees that volitional formations here are also a ‘kamma condition™® and a

‘decisive-support condition’.*’

The Patthana provides further explanations. The four mental
aggregates*®*—feeling, perception, volitional formations, and conscious-
ness—are mutually supportive conditions. They are defined as ‘connascence
conditions™® and as ‘mutuality conditions’.*® The same mutual relation
exists for the four elements, included in the materiality aggregate;*' they
too are connascence conditions and mutuality conditions.

Take an example from everyday life. A high-rise building, which one
plans to have completed within three years, is a ‘postnascence condition?
vis-a-vis the scaffolding existing in front of one at this moment.

28 Trans.: a synonym for paticcasamuppada (‘dependent origination’).

dukkhadomanassupdydsa uppajjanti.
30 Trans.: Avijjayatveva asesaviraganirodha sarikharanirodho ... jaramaranam ... nirujjhanti.
31 Trans.: a text from the Abhidhamma.
32 Sanikharapaccaya vififidnam.
33 Hetu-paccaya.
34 Nissaya-paccaya.
35 Atthi-paccaya.
36 Kamma-paccaya.
37 Upanissaya-paccaya.
38 Nama-khandha: vedand, safifid, sarikhara, and vififiana, respectively.
39 Sahajata-paccaya.
“Afifiamafifia-paccaya.
41 Riipa-khandha.
42 pacchajata-paccaya.
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Skilful Application
of the Law of Impermanence

Thai people like to say: ‘All is impermanent.’

They tend to think: ‘All is subject to dissolution and decay.
There is nothing we can do. We simply have to accept this
fact.” They then dawdle and remain idle.

Such thinking is misguided. Such people need to examine
things in a new way:

*i* A more accurate and apt declaration is: ‘All things are
impermanent. They change according to causes and con-
ditions. If we engage with causes and conditions correctly,
the dynamic of change and transformation shall go in a
favourable direction.’

KX

If one engages with causes and conditions effectively, one
can wish for continual growth and development. One acts
in this way until one encounters conditions that are beyond
one’s power to control.**

*i Finally, with sufficient wisdom, even those conditions
beyond one’s control pose no problem.

43 Trans.: such conditions can be referred to as vis major, i.e. a superior force or irresistible
natural occurrence that causes damage or disruption and is neither caused by nor prevent-
able by humans even when exercising the utmost skill, care, or prudence (examples include
hurricanes, tornadoes, floods, and earthquakes). Note that this Latin term is now primarily
used in legal matters (excluding one or both parties from liability), and is sometimes trans-
lated as an ‘act of God’.
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From Numerous Conditions to a Single Result
From a Single Condition to Multiple Results

Let us look deeper into this principle of conditionality. There are
other religious and philosophical traditions that espouse a teaching of
conditionality, yet these teachings may not necessarily be accepted and
endorsed by Buddhism.

Many, if not most, people, when faced with an outcome or result, ask
the question: ‘What is the specific cause and condition for this particular
circumstance? Such inquiries and beliefs fall under the doctrine of single
conditionality or the doctrine of sole causality. It can also be called the
‘theory of a single cause’,** which is classified as a form of wrong view.**

How is it that a doctrine of conditionality can be a form of wrong view?
Take the simple example of planting a mango tree. If one were to simply
place a mango seed in a hole in the ground, would one be guaranteed
a mango tree? The answer is no. For the tree to grow to maturity, a
multitude of other conditions*® need to be present, for instance water,
fertilizer, oxygen, proper temperature, and so on. This is an example of a
single outcome resulting from numerous conditions. It is not the case that
a single result is connected to a single cause.

The same is true in relation to the law of kamma.*” Most people have a
flawed understanding about the fruits of kamma—the fruits of volitional
actions—because they are misled and confused by the doctrine of a single
cause. A more accurate tenet and guideline is to say that a single result
issues from a variety of causes. For a single result to come to fruition—to
come into existence—a multitude of causes and conditions must be in
convergence.

4 Fkakarana-vada; ‘theory of single causality’.
45 Miccha-ditthi.
46 paccaya.

47 Trans.: Sanskrit: karma.
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Now let us focus on a single desired result. We may observe and
acknowledge how this result stems from an abundance of conditions.
Yet, within this investigation, we may overlook the extent of consequences
that each individual condition yields. If our investigation is thorough, we
shall see that each condition produces a diverse number of effects.

So we have a twofold system: first, numerous conditions lead to a single
effect, and second, a single condition leads to multiple effects. Returning
to the example of planting a tree, we observe how many conditions help
to generate the tree. Yet our focus may be limited to the tree alone, that
is, to our desired end. Each one of these supportive conditions may be
leading to other effects of which we are unaware.

Although human beings have achieved considerable progress in
numerous fields of knowledge, if they remain undiscerning and ignorant
of the twofold system of conditionality described above, they end up
causing all kinds of problems in the world, both individual and social. This
is because they lack a thorough understanding of these truths and become
exclusively preoccupied with their desired result. Their efforts centre
around fulfilling all the requisite conditions to bring about this end. Having
succeeded, they generally call it a day, without examining whether any
of the aforementioned conditions may have produced other effects along
the way, either positive or negative.
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Causes & Conditions

Beware: Do not become trapped by the theory of a single cause.
Understand the law of conditionality correctly:
*i+ A single result springs from a multitude of conditions.

*i* A single condition generates multiple results.
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Multiple Results / Manifold Conditions
within an Ecosystem

Humanity is presently facing dire environmental and ecological crises. Only
recently have people become aware of these problems on a larger scale.
Formerly, the majority of people were unaware and failed to see these
problems. But now that we are impacted by calamities and ill-effects, we
waking up to the gravity of the situation.

Take the infamous case of DDT, a very effective and popular insecticide
which first began being used after the Second World War. Today, there
are few people alive who witnessed its initial use as a contact poison.
Soon after the war, it was available for public sale and it is fair to say that
almost every household possessed a stock.* It was not long thereafter,
however, that people began to realize how dangerous and damaging it
is.*” This is an example of the principle that a single condition produces
multiple effects. DDT did not only kill insects. It also created far-reaching
and protracted environmental risks and hazards in the air, water, and
soil. Its lethal impact had repercussions beyond insects—to wild birds,
poultry, fish, crabs, pigs, and eventually to humans. Moreover, subsequent
generations of insects developed pesticide resistance, making them more
difficult to kill. Simultaneously, the health risks to humans increased.

Many animals in the wider food chain began to grow sick and die.
One example was the discovery that pelican populations had reduced
drastically. Birth rates had dropped because the eggshells had become
so weak and brittle that they were unable to encase and protect the
developing chicks. The brown pelican almost became extinct in North
America. Meanwhile, people began to fear the risks DDT posed as a
carcinogen. Eventually, DDT was banned in most countries, with the US,
for instance, doing so in 1972.

8 Trans.: In 1945 it was made available in the US for public sale.

9 Trans.: these dangers were made strikingly clear in Rachel Carson’s book ‘Silent Spring’
published in 1962.
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This is an example of a single condition leading to multiple outcomes.
In this case, due to a lack of understanding, people created a hazardous
situation. Nowadays, people have begun to see the risks of viewing things
in the light of a single cause. And they have formed new notions of ecology,
recognizing that every ecosystem exists as a web of mutually supportive
conditions. Great strides have been made in this field, and people have
become much more aware of the importance of environmental protection
and the conservation of natural resources.

Escaping from the Universal Theory of Single Causality

This understanding applies not only to ecology. We should view all things
in the world—all things in the universe—in accord with a twofold truth:
that numerous conditions can lead to a single effect, and that single
conditions can lead to multiple effects.

Now let us turn our attention to the Buddha’s teaching on the mode
of conditionality: ‘With ignorance as condition, there are volitional
formations. With volitional formations there is consciousness.”® Although
the Buddha states that ignorance is a condition for the arising of
volitional formations, he warns against the misunderstanding that here
ignorance is the sole condition. Harbouring such a misunderstanding
would be falling subject to and being swayed by the theory of single
causality.’!

When presenting a teaching on an elaborate or complex subject, it was
normal for the Buddha to initially refer to and focus on the distinctive
and prominent points. This permitted the listener to grasp the essential
principles involved. The Buddha would then provide more detailed
explanation and analysis.

%0 Avijjapaccaya sankhara, sankharapaccayd vifiianam.

5! Ekakarana-vada.
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In the context of Dependent Origination, or Mode of Conditionality, the
Buddha focused on the prominent factors in order to establish the essential
principles. For instance, in the passage: ‘With ignorance as condition, there
are volitional formations,” ignorance is presented as the primary agent
or the principal condition. Yet in this process, there are numerous other
conditions working together to produce volitional formations. Ignorance is
not the sole cause. The same holds true for all the other factors within the
dynamic of Dependent Origination. This basic understanding is required
when examining this profound teaching.

Based on this understanding, we can engage in further analysis. For
instance, in this case of ignorance conditioning volitional formations, we
can pose the following questions:

» In this case, what sort of condition (paccaya) is ignorance? Here, we
can review the twenty-four factors outlined in the Patthana, beginning
with the factors hetupaccayo arammanapaccayo and ending with vigata-
paccayo avigatapaccayo.>?

* Besides the principal condition of ignorance, what other accompany-
ing factors are involved in this particular link of the dynamic?

Similarly, in reference to the passage: ‘With mind & body as condition,
there are the six sense bases,*® one asks the same questions, for instance:
In the context of the twenty-four factors outlined in the Patthana, what
sort of condition is ‘mind & body’?

This description is aimed to cast light on the mode of conditionality,
and to offset the belief in a theory of a single cause. It encourages us to
discern the diverse outcomes resulting from manifold conditioning factors.
Moreover, one should perceive the law of conditionality as a universal
truth, limited not only to the material world, but spanning the sphere of
the mind as well. It encompasses both mind and body:** materiality and
mentality.”> Although the teaching of Dependent Origination is complex,
we can begin to understand it by focusing first on its essential principles.

52 Trans.: the Patthana provides a detailed examination of causal conditioning, the law of
cause and effect, analyzing 24 types of conditional factors (paccaya) in relation to the list of
classifications in the Dhammasangani. These 24 factors comprise an important chant, called
the Patthanamataka (Passage on the Matrix of the Patthana), which monks frequently chant
at funerals.
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Does the Big Bang Theory Accord with

a Doctrine of Single Cause?

The aforementioned principles—that is, on diverse effects resulting
from numerous conditions, on a single effect resulting from numerous
conditions, and on a single condition resulting in numerous effects—all
act to repudiate the theory of single causality,’® which is classified as
wrong view.

The scriptures contain a threefold classification of wrong view,*’
known as the three sectarian tenets:*®

1) Past-action determinism:*° the belief that all happiness and
suffering experienced by human beings is a result of past actions. This is
a view espoused by the Nigantha (the Jains). It is very important to dis-
tinguish this view from Buddhist teachings on volitional action (kamma).

Many Thai people who lack training in Buddhism are led astray and
end up maintaining the view of the Nigantha, making a commotion about
‘past karma’. One of the responsibilities of the monks is to help clarify the
Buddhist teachings on this subject and set people on the right path.

Some people lodge the complaint: ‘I have performed good deeds. Why
do I not see any good results?” Here, we should bear in mind the principle
of multiple effects resulting from multiple conditions. Undoubtedly, good
deeds generate beneficial results. Yet the specific results we desire rely
on other related factors as well. Have we brought these other factors to
completion? When we are well-grounded in essential principles, we are
able to apply wisdom to distinguish the relevant conditions and conform to
the law of causality. When we desire a specific outcome, we do not become
blinkered by focusing on a single cause or condition.

53 Namariipapaccaya sal@yatanam.

54 Nama-ritpa.

%5 Riipa-dhamma and nama-dhamma, respectively.

56 Ekakarana-vada.

57 Miccha-ditthi.

%8 A.1.173-75. Variations of the doctrine of single causality or the doctrine of non-conditionality.
59 pubbekata-vada; also known as pubbekatahetu-vada.
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2) Theistic determinism:® the belief that all happiness and suffering
experienced by human beings is a result of divine intervention: a creative
act of God.

This view falls under the ‘theory of single causality’, here referring to
a divine being. This alleged single cause is also a ‘first cause’:*! a genesis,

source, and origin.

Buddhism asserts that all aspects of reality®’—all natural phenomena—
exist without a first cause. Instead, they exist as a dynamic of conditionality:
a system of interconnected causes and conditions.

3) Indeterminism:* accidentalism; the belief that all happiness and
suffering experienced by human beings arises dependent on arbitrary acts
of fate, without detectable cause or condition. Things unfold randomly
and haphazardly.

It it incumbent on us to examine the key Buddhist teaching of
Dependent Origination and rekindle an understanding of it.

Modern scientists have been making intensive inquiries into the origin
of the universe. Over the past century, they have come up with the theory
of the Big Bang. For many people, this theory has become a doctrine of first
cause® or a doctrine of single cause®, believing that the Big Bang marks
the origin and beginning of the universe and all things contained in it. Yet,
up to this day, no-one has been able to provide an answer to the question
of what existed before the Big Bang.

80 [ssaranimmita-vada.

61 Mitla-karana.

62 sabhdava-dhamma.

83 Ahetu-vada; in full: ahetu-apaccaya-vada.
%4 Miila-karana.

%5 Ekakdrana-vada.
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InBuddhism, one finds the word kappa, referring to an aeon: a complete
cycle in which the world evolves, disintegrates, and is then restored. This
cycle is divided into two parts:

1) Developing aeon:*® the evolving stage; the dawning period. This is
similar to the unfurling of a fist.

2) Declining aeon:*’ when the evolving stage has come to completion,
decline sets in. This is similar to the curling up and contraction of a fist.

These two parts comprise one complete aeon (kappa). Thereafter, the
evolving, unfolding stage begins anew.

It can be fun to contemplate on this concept. We now exist in a time
of growth and evolution: a time of expansion after the Big Bang. Modern
scientists are unable to say when this period of unfolding will come to an
end. All they can determine is that the expansion is occurring extremely
rapidly.

If we look at this trajectory in line with the Buddhist schema outlined
above, we can say that we are now in a developing acon. When this evolu-
tion has come to an end, a declining aeon shall begin, whereby the universe
enters another period of contraction.

There are some modern scientists who expand on the theory of the Big
Bang, hypothesizing that once the expansion of the Big Bang has reached
completion, the universe shall begin to contract, eventually reaching the
state of the ‘Big Crunch’.%®

I have drawn here on physics simply as a tool for comparison and as
food for contemplation for this discussion on dynamic conditionality. It is
not meant to provide any conclusive answers on these matters.

% Vivatta-kappa.
%7 Sarvatta-kappa.

% This model is known as the Friedmann-Einstein universe. [Trans.: this model of the
universe was published by Albert Einstein in 1931, based on the dynamic cosmology of
Alexander Friedmann.]
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Take Heed:

Faulty Understanding Leads to Entanglement in Wrong View

Three Sectarian Tenets:
1. Past-action determinism
2. Theistic determinism

3. Indeterminism
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Understanding Impermanence
Leads to Heedfulness & Success

These words today are aimed at instilling an appreciation and under-
standing of the natural law of impermanence, which needs to be discerned
with wisdom. One should recognize that all things are fleeting, resulting
in change and transformation. Moreover, the course in which things
change is determined by causal factors.

When this understanding of impermanence, transformation, and mode
of conditionality is established, certain practical results arise, namely:

A. One realizes inner peace and composure. One accepts and comes to
terms with things as they are.

B.One s vigilant and circumspect. One has a sense of urgency, hastening
to keep abreast of change and alteration. One does not let time slip
away in vain.

C. One acts in harmony with those causes and conditions yielding
favourable results. If one wishes to foster a state of growth and pros-
perity, one inquires into and orchestrates those causes and conditions
generating such a state. If one wishes to solve a problem, one examines
those causes and conditions resulting in difficulty and decline; one
then rectifies, prevents, and eliminates them. One thus accomplishes
one’s goals.

By acting in this way, one receives the benefits described by the
Buddha: ‘Only growth is to be expected, not decline.”®’

This is enough for today. If I have missed anything, we can discuss it
on the next occasion.

 Vuddhiyeva patikarkha no parihani.
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Reflecting on Impermanence
Discerning Causes & Conditions
Attributes of Those Who Understand Impermanence:
*i+ Their minds are clear and radiant by way of wisdom.

They have a comprehensive understanding of the law of
conditionality.

*i+ They are established in heedfulness.

They are not caught up in things. They do not waste time or
squander opportunities.

*i+ They act in line with causes & conditions.

They investigate and examine things, giving rise to desirable
results.
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Appendix 1
Vinaya: Resisted by Tanha; Embraced by Chanda

The term vinaya refers to a state of social harmony, integrity, and disci-
pline. In particular, it refers to an integrated social system, or ethical code,
allowing for an optimum degree of peaceful and well-ordered coexistence.

« For craving, vinaya is seen as a form of coercion. It conflicts with a
mind weakened by selfishness and afflicted by the search for personal
convenience and comfort.

* For wholesome desire, vinaya is seen as virtuous and auspicious.The
mind embraces it and becomes resolute and determined. One’s work
and endeavours thus lead to satisfaction, fulfilment and happiness.

Appendix 2
The Eighteen Superior Qualities of the Buddha (buddha-dhamma)

1-3. The Tathagata’ is devoid of unwholesome physical ... verbal ...
mental behaviour.

4-6. The Buddha has unobstructed knowledge of the past ... future ...
present.

7-9. The Blessed One’s’* every bodily action ... verbal action ... mental
action is preceded by knowledge.

10. His wholesome desire is unfailing and boundless.

11. His effort is unfailing and boundless.

12. His mindfulness is unfailing and boundless.

13. He does not engage in revelry.

14. He makes no indiscreet remarks.

15. He makes no mistakes.

16. He is free from hastiness.

17. His mind is not lethargic or listless.

18. He is free from all unwholesome states of mind.

(DA.1I1.994)

70 Trans.: an epithet of the Buddha.
Libid.
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Memorandum on Translation Copyrights

This statement is hereby made to serve henceforth as guidelines [for
prospective translators]. As all my books are meant to be gifts of the Dhamma
for the welfare and happiness of the people, and are already without royalties,
when anyone on seeing their merits wishes, out of good intention, to translate
them for publication, whether from English into Thai or from Thai into English
or any other language, it is deemed as helping with the promulgation of the
Dhamma and furtherance of the public good.

Those working on translation projects must, of necessity, apply their
knowledge and ability in their undertakings by putting in no small amount
of effort and time. If their translation outputs are produced with attentive-
ness and are credible or reliable, and since I do not accept any royalties for
my source texts, then the respective copyrights of those translations are
to be acknowledged as belonging to the translators as proprietors of the
translated texts. The translators themselves are to be in charge of and
responsible for their own translations, and it is also at their own discretion
as they see fit to grant permission to any party concerned to make any use of
their translations, whether it be publishing for free distribution as gifts of the
Dhamma or publishing for sale, in this country and abroad.

In this connection, what the translators are advised to cooperate to do, as a
gesture of courtesy, is to make things clear so as to prevent the misunderstanding
that I accept remunerations or any other benefits. They are also requested to
notify me, as the original author, every time such a publication takes place. If
possible, approximately ten copies of each published work should be given to
me as evidence of the publication and for record keeping purposes.

In addition, the translators might further show their generosity by
pledging todo any one or all of the following:

a) allow me, the original author, or Wat Nyanavesakavan to publish the
translations for free distribution as gifts of the Dhamma;

b) allow me to grant permission to any party concerned to publish the
translations exclusively in the case of publishing for free distribution as gifts
of the Dhamma;

c) allow me or Wat Nyanavesakavan to grant permission to any party
concerned to publish the translations exclusively in the case of publishing for
free distribution as gifts of the Dhamma.

Phra Brahmagunabhorn (P. A. Payutto)
November 7, 2009
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This work is licensed under a Creative Commons
Attribution-NonCommercial-NoDerivatives 4.0 International License.
(http://creativecommons.org/licenses/by-nc-nd/4.0/)

You are free to:

« Share — copy and redistribute the material in any medium or format

The licensor cannot revoke these freedoms as long as you follow the license
terms.

Under the following terms:

+ Attribution — You must give appropriate credit, provide a link to
the license, and indicate if changes were made. You may do so in any
reasonable manner, but not in any way that suggests the licensor
endorses you or your use.

+ NonCommercial — You may not use the material for commercial
purposes.

+ NoDerivatives — If you remix, transform, or build upon the material,
you may not distribute the modified material.

No additional restrictions — You may not apply legal terms or technological
measures that legally restrict others from doing anything the license permits.

Notices:

You do not have to comply with the license for elements of the material in
the public domain or where your use is permitted by an applicable exception
or limitation.

No warranties are given. The license may not give you all of the permissions
necessary for your intended use. For example, other rights such as publicity,
privacy, or moral rights may limit how you use the material.

Robin Moore, the copyright holder, asserts his moral right to be identified as
the author of this book (English translation only).

Robin Moore requests that you attribute ownership of the work to him on
copying, distribution, display or performance of the work.





